Thirty-eight percent of respondents said they were not familiar with the Jehovah's Witnesses, while fortyseven percent had a negative attitude toward them. In comparison, ninety-four percent of respondents had a favorable attitude toward the Russian Orthodox Church. Kimmo Kaariainen and Dmitri Furman, "Religiosity in Russia in the 1990s," in Religious Transition in Russia, ed. Matti Kotiranta (Helsinki: Kikimora Publications, 2000) . 5 A note on transliteration: When Jehovah's Witnesses' names appear in the original text in English, I have used version. In all other instances, I have followed the Library of Congress' guidelines.
Information and geared toward researchers and journalists, which focuses primarily on the persecution of Witnesses in various countries. 6 To discuss how the Orthodox community reacted to the Witnesses, I tap a wide range of sources that convey the views not only of church hierarchs, but also of the larger Russian Orthodox community. These include materials distributed by numerous Orthodox "anticult"
organizations, which the church formed in the 1990s to combat the growth of new religious movements, including the Jehovah's Witnesses. In particular, I draw on the work of Aleksandr Dvorkin, the head of the church's most prominent anticult organization, the Saint The church was full of people. While Mother was carrying me through the crowd, an old woman handed me a piece of candy. I took it and put it in my pocket.
When my turn came to receive Communion, the old woman cried out, "Father, don't give Communion to him! He just ate a piece of candy!" I explained that the piece of candy was in my pocket, but the priest shouted: "You insolent freak! Must you lie as well? Remove himfrom the church!" The next day, however, another priest performed the Communion ritual and washed me with "miraculous" water. Yet, there was no miracle. My infirmities remained. 
Examining the Past through Russian Orthodox Eyes
In Russia, the Witness's message that Christendom had conspired with the state to destroy true Christianity ensured a strong reaction from the Russian Orthodox community. The Church, with its many millions of members, cannot descend into the catacombs in a totalitarian state. We sinned. But… [f] or the sake of the people, for the sake of preventing [many] millions of people from departing this life for good… the hierarchs of the Church took the sin upon their souls, the sin of silence, the sin of nontruth. And we have always done penance before God for this.
54
The church bristled at notions that it had acted out of fear or self-interest, particularly since many of these critiques came from abroad, from those who, in the church's view, had no right to question their actions when they had not personally experienced Soviet repression. Another article in the same issue expounded further on this theme: "the future of this great 55 The Patriarch responded to a question about the church's conflict with the Russian Church Abroad by saying, "It is easy from a position of bookish moralism to accuse us of paying Caesar too big a tribute. How is it possible not to understand that it is we who paid that tribute, and we who survived an incomparably larger moral pain and torture than our distant judges?" "Svet vo t'me," 3. 56 For example, under the heading, "Bloodguilt in the 20th Century," a 1999 Watchtower article tells readers, "The clergy have backed wars that have taken tens of millions of lives, the worst wars in all history. They supported both sides in the two world wars, in which people of the same religion, 'brothers,' killed one another." "God' Party, while arguing that their "realization" would only come through God's intervention.
The letter also made reference to the harmful influence of "commercial Jews" in Great
Britain and the United States. 76 The 1933 letter contained no invitation for joint efforts between the organization and the Nazis, nor promises to modify Witness beliefs or practices to suit the new political situation. The Witnesses have called the letter a "declaration" of the organization's "ministry and its objectives." 77 A 1998 article in Awake! further defended the letter's references to Jews, reprinting the offensive portions and claiming that they were meant as a critique of "unfair practices of big business" and "did not refer to the Jewish and give surviving humanity (that is the faithful remnant of Jehovah's Witnesses-O.S.) the opportunity to delight in unending blessings (on the corpses of more than six billion people!-O.S.)." 84 Through this lens, the long-suffering Witnesses plot their revenge on the world that has rejected them, gleefully awaiting a bloody battle when their enemies will be eliminated and they alone will rule the world.
Much Orthodox literature bears strong similarities to American and European critiques of the Witnesses, and many Orthodox publications cite Western sources. Both Orthodox and
Western works stress the psychological damage of belonging to an insular community that strictly controls members' actions. 85 Dvorkin, for example, cites Dr. Jerry Bergman, who suggests that Witnesses exhibit abnormally high rates of mental illness, which he blames in 83 Dvorkin has used the term "genocide" to refer to the Witnesses' doctrine of Armageddon. According to many Orthodox publications, the Witnesses' alleged endorsement of violence also spoke to the authoritarian nature of their organization. In this view, fear of eternal damnation keeps members loyal to the organization and silences criticism. This sentiment was most frequently expressed by Dvorkin:
The Jehovah's Witnesses are interested in provoking negative feelings toward themselves because this is how they manage to maintain their "siege mentality." This is how they keep their members in the organization and this is how they maintain their opposition to society-they frighten people. They say, look how they hate us, see how badly people treat us, this is why you can't leave us, because only we will be saved, and this is how they develop in people such a great hatred toward the surrounding world and satisfaction that the whole world will be destroyed in Armageddon.
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In 1993, Dvorkin coined the term "totalitarian sect" to describe religious organizations like 
Contesting Victims in the Moscow Courts
The Witness organization watched the growing Orthodox animosity toward their organization in the 1990s with concern but little surprise. 96 The
Witnesses have adopted this argument as their own, seeing their legal status as a barometer of religious freedom in general. A 1998 Watchtower described how the Witnesses have built a "legal wall of protection" for their organization by using the courts to protect their right to practice in many countries. 97 The Witnesses argued that by recognizing their organization's right to practice and recruit new members, the state was simultaneously protecting freedom of conscience for all citizens.
Throughout the trial, which began in 1998 and dragged on for more than two years, both sides called upon the specter of the Soviet past to condemn their opponent. 
Conclusion
A decade after the 1991 collapse of the Soviet Union, the role of religion in society continued to be a matter of public and private debate. The opposition of the Russian Orthodox community to the Witnesses, and vice versa, in and of itself, is not particularly surprising. The two organizations' differences over Christian doctrine ensured that both would find the others' beliefs heretical. 112 Every religion believes itself to be the one, true faith, and certainly the Witnesses and the Russian Orthodox are no exceptions, although their attacks on one another may be considered unusually hostile. Orthodox critiques, however, moved beyond criticism of the Witnesses on grounds of religious differences into attacks on the Witnesses' narrative of Soviet-era victimization and resistance.
What is significant about the growing conflict between Russian Orthodoxy and the 
